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Publishers Preface 


By the time Muhammad ibn ‘Abd al-Wahhab (d. 12064") had 
embarked upon his journey to rectify the situation of the Arabs, 
ignorance had become very much entrenched in Arabia. Most of its 
inhabitants were misdirected and had returned to the ways of pre- 
Islamic Arabia. Mystical leaders and people of deviation ruled over 
the people. Extreme süfis' erected graves in exaltation of their saints. 
The tree of at-Tarfiyyah: which women would approach and seek 
blessings from was venerated, the grave of Zayd ibn al-Khattab was 
converted into a place of pilgrimage and idols were taken as objects 
of adulation in al-Kharj. The days of ignorance were no longer a 
thing of the past. 

Blind partisanship to the four schools of thought had 
divided the Islamic community. The affair had escalated to the 
extent that at the holy mosque of Mecca, the five daily prayers were 
established four-fold. The followers of a particular school of thought 
would pray separately in congregation with their own imam. 

It is due to this historical background that we find the 
majority of authoriship by Muhammad ibn ‘Abd al-Wahhab (d. 
1206") centre around the rebuttal of polytheism and superstitions. 
From them is his well-known book: Kitab at-Tawhid - which is 
undoubtedly considered his magnum opus; Masa il al-Jahiliyah 
allati Khalafa fiha Rasul Allah abl al-Jahiliyah, al-Qawa‘id al- 
Arba’, Kashf ash-Shubuhat fi at-Tawhid, and here - before the reader, 
is a translation of his book: Usül as-Sittá (The Six Fundamental 
Principles) in which this great reviver identifies the six greatest 
factors that distinguish the Saved Sect from its counterparts. It 
would not be an exaggeration to describe this treatise as a somewhat 
curriculum for Muslims today. Despite being over 200 years old, the 
reader will - with little observation, realise that these principles are 
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still very much applicable in our time, and it is as though Ibn ‘Abd 
al-Wahhab is addressing the Islamic community of today. 

This is the second edition of this publication which 
has undergone much revision. For the benefit of the student 
of knowledge and the learner of the Arabic language, a parallel 
translation has been introduced to help with following and studying 
the text. The translation has been kept as simple as possible in order to 
cater to a wider audience. Words which have no satisfactory English 
equivalent have simply been transliterated with explanations by the 
translator in the footnote ™. The speech of Muhammad ibn ‘Abd 
al-Wahhab is presented in a smaller indented font adjacent to: ‘The 
Text’, whilst the remaining is that of Salih al-Fawzan. 

Many days and weeks were sacrificed to edit and revise this 
publication, and in this regard, I thank Allah first and foremost for 
allowing us to present this magnificent work to the English speaking 
world. I then extend thanks to those who contributed their time and 
effort to this project, namely ‘Abdullah Hylton, ‘Abd ar-Rahman 
Hugh, Umm Süfyàn Fatimah and all those who have served this 
translation with their valuable input and help. 

May Allah bless this effort, make it sincerely for His Face 
and allow us to find it weighing heavy on our scale of good deeds on; 


(AS-AA: hal) سَلِيم)‎ cles atl das 3j 545 5 du. COIT 
a day in which neither wealth nor children will avail, except he who 
comes to Allah with a clean heart. 


Salah al-Iràni 


Riyadh, Kingdom of Saudi Arabia 
25^ September 2016 / 22? Dhul Qad'ah 1437 


THE TEXT 


Introduction 


In the Name of Allah, the Most Beneficent, the Most Merciful. 
All praise is due to Allah, Lord of all creation. May Allah send 
salutations of praise, peace and blessings upon our Prophet 
Muhammad and upon all of his family and companions. 


The noble scholar, Muhammad bin ‘Abd al-Wahhab said: 


Among the most astonishing of affairs and the greatest of signs 
that indicate to the omnipotence of the Ever Triumphant King 
are six fundamental principles. Allah explained them clearly for 
the common people, regardless of what sceptics may think. After 
this, many of the intellectuals of the world and the thinkers from 
the progeny of Adam erred regarding these principles, except for 
a small minority. 


All praise is due to Allah, Lord of all creation. May Allah send 
salutations, peace and blessings upon our Prophet Muhammad, 
his family and all of his companions. 

There is no doubt that Allah sent down the Qur'àn asa 
clarification of everything, and that the Messenger explained the 
Qur'an decisively. Thegreatest issue that Allah and His Messenger 
clarified in this Qur'an is the issue of tawhid [monotheism] and 
shirk [polytheism], because tawhid is the foundation of Islam 
and the religion. It is what all deeds are based upon, whereas 
shirk invalidates and corrupts this foundation and renders it 
non-existent. This is because they are opposite and contrary to 
each other and can never coincide. 
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So for this reason, Allah clarified this foundational principle 
throughout the entire Qur'an. Hence, almost every chapter has a 
mention of tawhid and shirk. 

People read this Qur'àn over and over again, but only 
a few pay attention to this clarification. Thus, you find many 
people read the Qur’an, yet fall into shirk and violate tawhid; 
despite the fact that this issue is clear in the Book of Allah and 
the prophetic traditions of Allah's Messenger. This is because 
they proceed according to traditions and what they find their 
forefathers and scholars upon. 

Therefore the principle, according to them, is whatever 
they find their forefathers, scholars and the people of their 
community practicing. They do not consider at any point in 
time to ponder and contemplate over the Qur'àn, and compare 
it to what the people are practising (and ask themselves) is what 
they practise correct or incorrect?! Instead, they are led astray by 
blind-following their fathers and forefathers. 

They think that the Qur'àn is only read for blessings 
and to attain the reward of reciting it, not for contemplating 
and acting upon what it comprises; few are those who read the 
Qur’an for this purpose. They only read it to attain blessings or 
to enjoy listening to the voice of the reciter or to chant it or read 
it upon the sick for healing. As for reading the Qur'an in order to 
act and contemplate upon it, and compare it to what the people 
practise, then this is not found except among a few people. We do 
not say that this does not exist. However, it is only found among 
a small minority. Thus, you find that che Qur'àn is in one valley 
and the actions of some people are in another valley; they never 
consider changing. 

If a reviver of the religion or a caller to Allah attempts to 
change their erroneous practises, they confront him and 


i: | ١ 
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accuse him of misguidance and exiting the religion; and that he 
has come with a new religion, and so on. 

This is similar to what happened to this very shaykh 
when he attempted to return the people to the Qur’an and what 
it indicates. He tried to change the practises that they upheld 
and their false traditions. When he endeavoured upon this, they 
flared-up in his face and labelled him an innovator and a sinner. In 
fact, they declared him a disbeliever and made many accusations 
against him. However, in reality, this was of no consequence nor 
was it strange, for indeed the Prophets were accused of worse 
than that when they intended to change what their nations 
practised, i.e. worshiping others instead of Allah alone. Things 
were said about the Prophets, so how about the callers to Allah 
and the scholars?! So nothing is strange about this, and this does 
not reduce the reward of the scholar or the caller to Allah. Rather 
this increases his good deeds with Allah. The fault only returns 
back to whoever speaks and writes against him. 

The sincere scholars and callers to Allah are not harmed 
by what is said about them. In fact it raises their rank and increases 
their good deeds. They have the example of the Prophets and 
what was said about them, and what they were accused of. Allah 
said to His Prophet: “Nothing is said to you (O° Muhammad) 
except that it was said to the Messengers before you. Verily, 
your Lord possesses forgiveness and a painful punishment.” (Q 
41:43). 

So the shaykh, in these words, clarifies something from 
this strange affair: that people read the Qur'àn and frequently 
recite it. They go through all of it, memorising and reciting it 
beautifully. They focus their concern on the wordings of the 
Qur'àn and its pronunciation - the rulings of elongations, 
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contractions, nasal aspects, and how letters change and become 
apparent or concealed. They place a remarkable amount of 
attention on this, which is a good thing, but it is not the aim nor 
the most important issue. 

The aim is to contemplate over its meanings and acquire 
understanding of Allah's Book, and to compare our actions and 
the actions of others with the Book - are they in accordance 
with the Book of Allah or in contradiction to it?! This is what is 
required: that we rectify our situation and point out the mistakes 
of the people - not in an attempt to defame and get the better of 
them, but for the sole purpose of rectification and sincere advice. 


٥‏ | المقدمة 
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The First Principle 


Sincerity in the religion to Allah alone without associating 
THE TEXT : - 
partners with Him. 


The first of these six principles is sincerity in the religion to Allah 
alone without associating partners with Him. This is the most 
fundamental principle and the foundation of the religion. It is 
the battleground between the Prophets and their nations. The 
Prophets wanted to rectify this principle which, because of it, 
Allah created the creation, and to it, linked their happiness. 

Therefore, it is of no significance to merely go through 
the motions of fasting, praying and performing many acts of 
worship, the crucial element is sincerity to Allah alone. This is 
because a small amount of deeds performed with sincerity to 
Allah is better than a large amount of deeds performed without 
sincerity. So if a person prays night and day, spends wealth in 
charity, and performs many deeds without sincerity, there will 
be no benefit in his actions because sincerity to Allah is a must. 
Sincerity to Allah means: to abandon shirk and to single out 
Allah alone in worship. 

No one deserves to be worshiped, regardless of the 
perfection and virtue they have reached - except Allah alone; 
not the close angels, Prophets or Messengers, nor the Awltya' 
of Allah or the righteous. This is the principle, and it is not 
actualised except by abandoing shirk [polytheism]. 


I [TN]: Allah has defined the awlzya' (sg. walt) as every pious, God-fearing 
person who believes and has tagwá of Him. (See Ibn Kathir, Aba al-Fidá Ismail, 
Tafsir Ibn Kathir 3:134). 
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A person who mixes his worship of Allah with shirk renders his 
actions invalid. But as for he who performs his deeds exclusively 
for Allah, then this is the happy individual, even if his deeds 
are few; because a small amount of deeds performed sincerely 
comprises goodness and salvation. 

The narration of the card is well known: “A man will be 
resurrected on the Day of Judgment. His deeds will be presented 
to him written on scrolls. Each scroll will stretch as far as the eye 
can see and be filled with bad deeds. The scrolls will be placed 
on a scale, then a card will also be placed. On the card will be: 
None has the right to be worshiped but Allah alone. This man 
said this from his heart with sincerity, certainty, and faith, and 
therefore this statement will outweigh all of the scrolls and send 
them flying.” * 

This is sincerity, as he did not say this to merely utter the 
words. Rather, he said it knowing its meaning and believing in 
what it indicates. However, he died before he could perform any 
righteous deeds. So how about a person who performed many 
sincere righteous deeds for the Face of Allah?! 

In this is an indication that sincerity, even if it is minimal, 
Allah may save the person by way of it and expiate all of his 
sins and bad deeds. Also, if sincerity is omitted, then there is no 
benefit in having many deeds. 


Also a clarification of its opposite which is shirk: associating 


partners with Allah. 


THE TEXT 


The opposite of tawhid is shirk. Tawhid is to single out Allah 
alone in worship and shirk is to direct any form of worship to 
other than Allah, 


See at-Tirmidhi, Abū *Isá Muhammad, Sunan at-Tirmidhi (no.2639). 
It was authenticated by al-Albani, in Sahih Sunan at-Tirmidbi, (no.2127). 
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such as slaughtering, making a vow, supplicating, asking for 
deliverance and the rest of the various forms of worship; this is 
shirk. The shirk intended here is shirk in the Divinity of Allah. 
As for sbirk in Allah's Lordship, then this is non-existent in most 
cases. 

Every nation affirms Allah's Lordship by natural 
compulsion. No one negates it except those who outwardly 
display denial while inwardly acknowledging it. This is because 
believing in it is unavoidable. Everyone knows that this creation 
and universe must have a Creator, and that this creation which 
functions must have an organiser and it is not existing due to 
mere chance or by bringing itself into existence. “Were they 
created by nothing or were they the creators (of themselves)? Or 
did they create the heavens and the earth? No! Rather they do not 
have certain faith” (Q 52:35-36). Therefore, affirming the tawhid 
of Allah's Lordship is unavoidable and innate, but it is still not 
sufficient. The polytheists' affirmation of it did not avail them, as 
mentioned in the Qur'an. The Qur'àn is clear concerning this: 
"And if you were to ask them: who created them..." (Q 43:87). 
What would they say? They would reply: “Allah” (Q 43:87). 
Meaning: it is Allah who created us. This is the tawhid of Allah's 
Lordship. However, what is required is tawhid of Allah's divinity. 

This is the issue about which controversy, differing and 
argumentation occurred between the Messengers and their 
nations; and also between the callers to Allah and the people. 
This is what argumentation and fighting took place over. It is 
also what their loyalty and disassociation from people was based 
upon; as well as other than that. 


The majority of the Qur'an clarifies this principle from many 
THE TEXT aspects with words that the most unintelligent of common 
people can understand. 
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Allah says: “Worship Allah and do not associate anything with 
Him in worship." (Q 4:36). Is this speech ambiguous?! The 
common folk understand it. They understand from this verse a 
command to worship, and a prohibition from committing shirk. 

Even if they have not studied, they know this from their 
language. This is just one verse, the Qur'àn is filled with verses 
like it. These are verses that they pass over and read, but do not 
reflect over them. Allah says: “Worship Allah and do not associate 
anything with Him in worship" (Q 4:36): while they say: ‘O ‘Alt, 
O’ Husain, O’ Badawi , O’ Tijani, O ‘Abd al-Qadir ,’ screaming, 
shouting and calling out at the top of their voices, ‘O’ so-and- 
so’, ‘O’ so-and-so’ but this so-and-so is dead! This person who is 
calling upon the dead and shouting out has probably memorized 
the Qur'àn in its seven or ten different recitations, and beautifies 
his voice outstandingly. “Straightening it as if he is straightening 
an arrow,” as the Prophet said. He gives importance to its words 
and neglects the limitations of its laws. 

Imam Ibn al-Qayyim said: “The entire Qur'àn is about 
tawhid, because its verses are either about a commandment to 
worship Allah and reject shirk or a clarification of the reward 
for the people of tawhid and the recompense for the people of 
shirk or about the lawful and unlawful issues - and this is from 
the rights of tawhid, or the stories of the Messengers and their 
nations and what occurred between them of dispute; and this is 
the outcome of tawhid and shirk.” 

So the entire Qur'àn is about tawhid, from its beginning 
to the end. But despite this, they read the Qur’an while 
committing major shirk. They profess that: ‘none has the right to 
be worshiped but Allah alone’, but do not act upon it. They are 
in one valley and the Qur’an 


3 See Ibn al-Qayyim, Muhammad ibn Aba Bakr, Madarij as-Salikin 
3/450). 
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and the declaration that: ‘none has the right to be worshiped but 
Allah’ is in another. It is nothing more than words uttered by 
their tongue. 

If you were to ask one of them: what does ‘none has the 
right to be worshiped but Allah' mean? He would say to you: 
‘I don't know, I haven't studied’. So we say to him: Therefore 
you say: ‘none has the right to be worshiped but Allah’, but you 
don’t understand its meaning! Is this befitting of a Muslim?! You 
say words without knowing their meaning or giving them any 
importance! Or you say, 'I heard the people saying something 
so I said it’ - just as the hypocrite will say in his grave when 
questioned. He will say: ‘I heard the people saying something so 
I said it’ - just imitating, as Allah says: “The similitude of the 
disbelievers is that of a person who calls out to beasts that hear 
nothing except calls and cries. Deaf, dumb and blind, so they do 
not understand" (Q 2:171). Allah likens them to beasts that hear 
the voice of the herdsman and the chanting, so they move along 
to his voice but do not understand the meaning of what he is 
saying. 

Then when that which befell the majority of the Ummah 
occurred, the shaytan led them to believe that worshiping Allah 

THE TEXT exclusively is an act of discrediting the righteous and falling short 
regarding their rights. He also led them to believe that shirk in 
worship is merely a manifestation of love for the righteous and 
their followers. 


If it is said to them: ‘don’t supplicate to the creation and don’t 
ask them for deliverance, supplicate to Allah and ask Him for 
deliverance. Ask Allah and turn to Him. Don’t turn to graves 
and the dead!’ They will say: *you're discrediting the Awliya of 
Allah!- Their status among us is that of honour and respect, and 
we call out their names in joy. This is their status, but you 


fo‏ | الأصل الأول 


Lá GLAM fe BUDE ce C) GST الله في وَادٍ‎ Wal رلا‎ 


e t ndn e s 
EDS AS Sa gd JES كَئَرُوا‎ S3 ess ydus قال‎ us 
الله‎ eee (v^: 5i) » يَعْقُِونَ‎ Y بُ عن فَهُمْ‎ C2 155 165 v] 
A ME ا‎ 


coe zetz 


Mx as 


abl Glo Go e‏ 1 الشَيْطَانُ SEY‏ في صُورَةٍ 


E gbl axi المتن‎ 
ات‎ 

V5 osa. lid 1,055 Y ai ja‏ تَْتَغِيُوا به SES‏ الله وا 

3 » iari d dies an إلى‎ ess d Js A 


MES IP ji Gide قَدْرْهُمْ‎ agi AES eu ais FE أَنْتَ‎ 


&36 E ES eet, C55 


26 | The First Principle 


discredit them and don’t acknowledge their virtue!" This is what 
they say to those who call to tawhid. 

So we say to them: *we love the righteous and we also 
love the Awliya of Allah. We have loyalty to them, we honour 
and respect them, but we do not give them anything that is 
exclusively for The Lord. We don't direct any form of worship to 
them because this is not their right and they are not pleased with 
this. They're not pleased with the fact that they are called upon 
along with Allah and that deliverance is sought by asking them in 
times of hardship." 

They will say: ‘asking the righteous for deliverance and 
salvation is an acknowledgment of their virtue and reverence of 
them. This is what the shaytàn beautifies to them. 

What is intended by the word shaytan: is shaytan from 
jinn and mankind. The scholars of misguidance are the sbayarin 
(pl. of sbaytan) of mankind who talk, write and author books 
calling to shirk. They claim that this is from revering the righteous, 
acknowledging their virtue and having loyalty to them; and to 
not supplicate to them and ask them for deliverance is an act of 
shunning and hating them, etc. This is present in their books. 
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Allah commands the Muslims to unite in the religion and 
THE TEXT prohibits them from sectarianism. He explains this clearly such 
that the common people can understand it. 


This principle is present in the Qur'an. Allah said: “Hold on to 
the rope of Allah together and do not spilt-up” (Q 3:103.) and He 
said: “And do not be like those who split-up and fell into disputes” 
(Q 3:105), likewise: “Indeed those who divided their religion and 
broke off into sects, you (O' Muhammad) are not from them in 
the slightest, their affair will be with Allah." (Q 6:159) also: “He 
legislated for you the same religion that He ordained for Noah; 
and what We revealed to you (O' Muhammad) and what We 
ordained for Abraham, Moses and Jesus, saying: establish the 
Religion and do not divide into sects". (Q 42:13). Therefore, it 
is not permissible for the Muslims to split-up in their religion. 
Rather it is obligatory that they are one nation upon tawhid. 

Allah said: “Indeed this nation of yours is one nation and 
I am your Lord so worship Me alone" (Q 21:92). 

It is not permissible for the nation of Muhammad to fall 
into sectarianism in issues of their creed, worship or in the rulings 
of their religion; this one saying: "lawful" and that one saying: 
‘unlawful’ without proof. This is not permissible. 

No doubt, disagreeing is from the nature of man, as 
Allah says: "And they will not stop disagreeing except he whom 
Allah bestows mercy upon." (Q 11:118-119). 
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However, disputing is settled by returning to the Book and the 
sunnab. So if you and I disagree on an issue, then it is obligatory 
upon us to refer back to the Book of Allah and the sunnah of His 
Messenger. Allah says: "And if you dispute over anything, refer it 
to Allah and His Messenger if you truly believe in Allah and the 
Last Day." (Q 4:59). 

As for what is said: ‘everyone should remain upon his 
methodology and creed. The people are free to hold their own 
opinions, and they demand freedom of creed and speech' - then 
this is the falsehood that Allah prohibited. He said: “Hold on to 
the rope of Allah together and do not split-up.” (Q 3:103). 

Therefore, it is a must that we come together, so as to 
review our differences in light of the Book of Allah; even in issues 
of ‘figh’ jurisprudence. If we disagree over anything, we must 
review it in light of the proofs and whosoever is supported by the 
proof, then we join him, and whosoever is mistaken, then we do 
not take the mistake. 

Indeed Allah did not leave us to dispute and split-up 
without setting a criterion for us that clarifies what is correct and 
what is incorrect. Rather, He gave us the Qur'àn and the sunnah. 
“then refer it to Allah..” (Q 4:59) meaning: the Qur’an. “...and 
the Messenger” (Q 4:59) meaning: the sunnah. The Messenger 
said: “Indeed I’m leaving something among you which if you 
hold firm to, you will never go astray after me. The Book of Allah 
and my sunnah.”* So it is as if the Messenger is present with 
us due to the presence of the recorded, authenticated, clarified 
Sunnah. This is from the blessing of Allah upon this Nation, as 
He did not leave it in a maze. Rather, He left this Nation with 
what directs it to Allah and to what is correct. 


4 See Malik b. Anas, al-Muwatta (no.1395). It was authenticated by 
al-Albani, Muhammad Nasir ad-Din, in Silsila al-Abadith as-Sabiba, (no.1761).. 
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As for the person who does not want the truth and wishes that 
everyone remains upon their methodology and doctrine, saying: 
‘we unite upon what we agree on and excuse each other in what 
we disagree on’ - this, no doubt, is false speech. 

It is obligatory that we unite upon the Book of Allah 
and the sunnah of His Messenger, and whatever we dispute 
over, we refer it back to the Book of Allah and the sunnah of His 
Messenger. We do not excuse each other and remain in disunity. 
Rather we refer it to the Book of Allah and the sunnah of His 
Messenger, and whatever corresponds to the truth, we take it; and 
what corresponds to error we renounce it. This is the obligation 
upon us so that the nation does not remain in disunity. 

Maybe those who call to remaining disunited mention a 
Prophetic narration: “the disagreeing in my nation is a mercy” 
This narration is relayed, but it is not authentic. Disagreeing is 
not a mercy, disagreeing is a punishment. Allah says: “And do 
not be like those who split-up and fell into disputation after clear 
revelation came to them.” (Q 3:105). 

Disagreeing separates the hearts and divides the nation. 
It is not possible for a people who fall into disagreement to ever 
aid and cooperate with each other. In fact, there will be enmity 
among them and fanaticism towards their own sect and partisan 
group. They will never cooperate. They will only cooperate if 
they unite and hold firmly to the rope of Allah together. This is 
what the Prophet advised when he said: “Indeed Allah is pleased 
with three things for you: that you worship Him alone and do 
not associate anything with Him in worship, and that you all 
hold firmly to the rope of Allah together and do not split-up, and 


that you advise whomever Allah places in authority over you.” 


5 See Muslim, Abū al-Husayn Muslim ibn al-Hajjaj, Sabib Muslim 
(no.1715). 
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These are the three affairs which Allah is pleased with for us. The 
point of significance from them is his statement: "that you all 
hold firmly to the rope of Allah together and do not split-up". 
This does not mean that disputing and splitting does not exist, 
the nature of man is to disagree. The meaning of this is that if 
disputation or sectarianism occurs, it is settled by referring back 
to the Book of Allah and the sunnah of His Messenger. This will 
put an end to the conflict and disputation. This is the truth. 

Judging with che Qu’ran or the sunnah is not restricted 
to the conflict and arguments that occur among people regarding 
wealth. They say: ‘ruling by what Allah revealed is to judge 
between people in what pertains to their wealth and their secular 
disputes only’. No! Rather, it is to judge between them in every 
disagreement and conflict. 

Conflict in creed is worse than conflict over wealth. 
Likewise, conflict in affairs that pertain to worship and the 
lawful and unlawful matters is worse than conflict over wealth. 
Arguments over wealth are only a part or a fraction of the 
disputation that must be settled by the Book of Allah. 

Disagreements would occur among the companions, 
but they would quickly return to the Book of Allah and the 
sunnab of His Messenger, and thus their disagreements would 
come to an end. A disagreement occurred among them after 
the death of the Prophet regarding who should rule after him. 
But in no time at all, they quickly settled the disagreement, 
returned [to the sunnah] and made Abū Bakr as-Siddiq the ruler. 
They conformed to his rule, obeyed him and consequently the 
disagreement ceased; and the differing over who should rule after 
the Messenger was settled. So disagreements would occur among 
them, but they would return to the Book of Allah and the sunnah 
of His Messenger, and thus the disagreement would disappear. 
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Indeed returning to the Book of Allah removes malice and 
grudges as no one objects to ruling by the Book of Allah. When 
you say to a person: “come to what this imam or that scholar says’ 
- he will not be convinced. However, if you say to him: “come to 
the Book of Allah and the sunnah of His Messenger - if he has 
any faith, he will be convinced and return. Allah says: ^The only 
statement of the believers when they are called to Allah and His 
Messenger for judgement is: *we hear and obey’. They are those 
who are the successful". (Q 24:51). This is the statement of the 
believers. As for the hypocrites, if the truth is in their favour, they 
come in humble submission. But if it is against them, they turn 
away and object to it; just as Allah mentioned about them. 

Therefore, there is no leeway for the believers to remain 
disunited in any disputes, not in the fundamentals of the religion 
nor in the subsidiary aspects. All disputes are settled with the 
Book and the sunnah. If the proof is not clearly in favour of one 
of the jurisrt scholars and none of their opinions are conclusive 
over the other, then in this situation, a person is not rebuked for 
taking a particular scholar's opinion. Hence, the scholars say: 
‘there is no rebuking in issues of scholarly conclusion’. Meaning: 
in issues wherein the evidence is not clearly supporting either 
side. 


He forbids us from being like those before us who split-up and 
fell into disputation, and consequently perished. He mentions 
that He commanded the Muslims to unite in the religion and 

THE TEXT forbade them from sectarianism. This issue is further clarified 
by the astonishing affairs reported in the sunnah regard that. 
Then it became such that sectarianism in the fundamentals of 
the religion and its subsidiary aspects were regarded as knowledge 
and understanding of the religion 
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When previous nations remained in their disunity they perished. 
They massacred and fought each other. This is the situation of 
disunited people. As for the situation of those who unite, then 
it is one of strength and the disappearance of malice from their 
hearts, ^No, by your Lord, they will not truly believe until they 
appoint you (O' Muhammad) as the judge in all disputes between 
them, and find no resistance within their souls to what you have 
decided; and accept it with total submission." (Q 4:65). 

Nothing will please che people and put an end to 
disputes except referring to the Book of Allah and the sunnah 
of His Messenger. Allah says: “He legislated for you the same 
religion that He ordained for Noah; and what We revealed to 
you (O' Muhammad) and what We ordained for Abraham, 
Moses and Jesus, saying: establish the religion and do not 
divide into sects" (Q 42:13) meaning: it is not appropriate that 
each individual has a religion [by himself] because the religion 
is one, sectarianism is not part of it. It is established from the 
Messenger, in prophetic narrations, that which encourages unity 
and prohibits sectarianism and disputing, as in the narration: 
"Indeed whoever among you lives long, will see much disputing. 
So you must adhere to my sunnah and the sunnah of the rightly 
guided caliphs.."* 

The situation, with latter generations, sadly 
became such that disagreeing in the fundamentals and 
the subsidiary aspects was regarded as understanding [the 
religion] - even though the opposite is an obligation. 
Uniting is [a result of] understanding Allah’s religion. 


s See at-Tirmidhi, Abū ‘Isé Muhammad, Sunan at-Tirmidhi (no.2600). 
It was authenticated by al-Albani, Muhammad Nasir ad-Din in Sahih Sunan at- 
Tirmidhi, (no.2157). 
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They say: Sectarianism and giving people the freedom [to 
disagree], and not restricting them is the correct understanding 
[of the religion]. But we say: understanding is to unite 
upon the Book of Allah and the sunnah of His Messenger. 

Some of them say: 'this is from the vastness 
of Islam. If a person rules something unlawful for us, 
we find someone else who makes it lawful’. They take people as 
religiouslegislators, and thus according to their opinion, ifa person 
says: ‘this is lawful’ - it becomes lawful for us, even if it is unlawful 
according to the Book of Allah or the sunnah of His Messenger. 
Therefore, we say: let’s refer to the Book of Allah, and 
whatever it bears witness in favour of, we take it, and whatever 
it bears witness against, we leave it. This is the obligation. 


It became such that instructing the Muslims to unite in the 
religion was considered something that only a heretic or an insane 
THE TEXT person would do. 


They would say about a person who instructs the people to 
unite and leave off disputation: ‘this person is rebelling against 
the Muslim nation, this person is a heretic because he invalidates 
the statements of the scholars’. But we do not invalidate 
the statements of the scholars, rather we only contrast their 
statements to the Book of Allah. 

We were not commissioned to follow the people, we 
were only commanded to follow the Qur'àn and the sunnah; and 
this is the truth. We were not commanded to follow so-and-so, 
and Allah did not entrust us to our own opinions and verdicts. 
Rather, He revealed His Book and sent His Messenger to us. 
Therefore, if we refer to the Book of Allah and the sunnah of His 
Messenger, separating and disputing will cease and our word will 
be united. 
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Did you know, that up until recently, in the Holy Mosque of 
Mecca there were four prayer stations for the imams?! Everyone 
of a particular school of thought would pray in congregation 
alone with those upon their school of thought by the Ka‘bah. 
This was until Allah ordained someone to gather them all behind 
one imam, and so this evil sight came to an end - and to Allah 
belongs all praise. 

All of this is due to people blind-following the schools of 
thought and opinions - they even divided the prayer! Those of 
the Hanafi school of thought would not pray behind a Hanbli 
imam, and a Hanbali would not pray behind a Sháfi'i imam. 
They would not pray at the same time, this group would pray 
at the beginning of the time for prayer and the other would pray 
at the end of it; because so-and-so held the opinion that prayer 
should be delayed and another person held that it should be 
earlier. They wanted to please all of the people. 

This is what we find on-going in other countries even 
now. Even the Jumuah prayer is not prayed at the same time. 
Some of them do not pray it except in the afternoon, because 
so-and-so said such-and-such. When one of them wants to pray 
early, he goes and prays with so-and-so, and if one of them wants 
to pray later, he goes and prays with so-and-so. However, here in 
this country - and all praise is due to Allah — we are in the shade 
of this blessed da wah, thus the Holy Mosque of Mecca returned 
back to what the righteous predecessors were upon. They all 
prayed together at the same time behind one imam. 
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THE TEXT 


The Third Principle 


Indeed from the completion of unity is to hear and obey whoever 
is in authority over us, even if he is an Abyssinian slave. Allah 
clarified this issue conclusively and sufficiently using different 
forms of clarification, both legislative and pre-decreed. 


The third principle is: obedience to the Muslim ruler, because 
unity is not complete except by obeying the ruler. Therefore, 
there is no unity except with a ruler, and there is no rulership 
except by hearing and obeying the ruler. The Muslim ruler is 
whom Allah puts in place as a mercy for the Muslims so as to 
establish the judicial limitations, enjoin the good, forbid the 
evil, support the oppressed against the oppressor, and to ensure 
public security. This is from the Mercy of Allah. 

When the Messenger died, the companions did not bury 
him until they pledged allegiance to their ruler. This is because 
they feared disputation and tribulations, and they knew that it is 
not befitting for them to live for even one night without a ruler; 
as this is from the necessities of the religion. It is not possible 
for this to materialize except by hearing and obeying the ruler, 
and for this reason Allah says: “O you who believe, obey Allah 
and obey the Messenger and those in authority among you.” (Q 
4:59). After obeying Allah and His Messenger, it is a must to obey 
the ruler. And His statement: “...among you.” means: from the 
Muslims, which proves that, as a requirement, the ruler must be 
a Muslim. 
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As the Prophet said: *I advise you to have fear of Allah and to 
hear and obey the ruler, even if a slave becomes your ruler; for 
indeed whoever among you lives long enough, shall see much 
disputing. So you must adhere to my sunnah and the sunnah of 
the rightly guided caliphs..”” This is the third principle, hearing 
and obeying: *Hear and obey, even if a slave becomes your ruler." 
So, it is not possible for a community of Muslims to come about 
except with a Muslim ruler, even if he is not of Arab descent - in 
fact, even if he is a slave 


THE TEXT This principle then became unknown to the majority of those 
claiming to have knowledge, so how could it be acted upon!? 


This principle became unknown to many of those who claimed 
to have knowledge. They were ignorant regarding the issue of 
hearing and obeying and what it has of virtue and importance. 
So how about the common people who are more ignorant of this 
issue?! 

It became such that the individual who is considered 
brave - and one who enjoins the good and forbids the evil, and 
for the sake of Allah is not concerned about the rebuke of the 
blamersis: he who revolts against the Muslim ruler and withdraws 
his hand of obedience. He calls for rebellion against the Muslim 
rulers simply due to a mistake that occurred from them or a sin 
which does not reach the level of disbelief. 

The discourse in gatherings, seminars and lectures would 
turn into following-up on the faults of the rulers. Their faults 
would be amplified and blown out of proportion, resulting in 
the breakdown of social cohesion and deterring citizens 


7 See at-Tirmidhi, Aba ‘Isé Muhammad, Sunan at-Tirmidhi (no. 2676). 
It was authenticated by al-Albani, Muhammad Nasir ad-Din in Irwa’ul-Ghalil 
(no. 2455). 
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from obeying the ruler. Eventually public security would 
disappear, blood would be shed, and the corruption would 
become worse than the corruption that would have ensued from 
being patient upon obedience to an immoral, oppressive, ruler 

who has not openly committed an act of clear disbelief, which 


would then give the citizens authority from Allah [to overthrow 
him]. 
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The Fourth Principle 


A clarification of what knowledge is, who the scholars are, 
what Islamic jurisprudence is and who the jurists are; and 
also a clarification regarding impostors who imitate the 
scholars and are not from them. 


THE TEXT 


This is a tremendous principle, it is a clarification of what is meant 
by the term ‘knowledge’. The term means: legislative knowledge 
based upon the Book of Allah and the sunnah of His Messenger; 
this is beneficial knowledge. 

As for secular knowledge like agriculture, manufacturing, 
medicine and other than that, then the term ‘knowledge’ is 
not applied to them unrestrictedly. So if it is said: ‘knowledge 
which is of virtue’ - then certainly what is intended is Islamic 
knowledge. 

As for knowledge of a trade, manufacturing and other 
professions, then these sciences are permissible, but not referred 
to as knowledge unrestrictedly. Rather they are only referred to 
as ‘the knowledge of engineering’ or ‘the knowledge of medicine’ 
etc. 

Unfortunately, nowadays, it has become a habit of people 
that when it is said: ‘knowledge’ what is meant is modern-day 
knowledge [science], and when they hear something from the 
Qur’an they say: “this is what modern-day knowledge confirms’ 
- and when a Prophetic narration is mentioned, they say: ‘this 
is what modern-day knowledge confirms’. Nowadays, the term 
knowledge is applied to the knowledge of trade, manufacturing, 
medicine and other than that. 
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However, it may be ignorance because it is susceptible to much 
error due to it being the result of human efforts; contrary to 
Islamic knowledge for indeed it is from Allah, “Falsehood cannot 
come to it from any angle. A revelation sent down by the All- 
Wise, The One worthy of absolute praise." (Q 41:43) Allah says: 
"Indeed the most God fearing of His worshipers are the scholars." 
(Q 35:28). They are the scholars of the religion, those who know 
Allah. 

As for scholars of engineering, manufacturing, medicine 
and inventors, then it is possible that they are ignorant of Allah's 
rights and have no knowledge of Him; and if they do have 
knowledge of Allah, their knowledge is deficient. Therefore, 
those who know Allah are the scholars of the Islamic legislation. 
Allah says: “Indeed the most God fearing of His worshipers are 
the scholars." (Q 35:28). This is because they know Allah by His 
names and attributes, and they know His rights. This is not 
attained through knowledge of medicine or engineering, such 
sciences only bring about knowledge of Allah's Lordship. As for 
knowledge of Allah’s exclusive divinity, then this is only attained 
through knowledge of the Islamic legislation. 

The intent is to expose he who imitates the people of 
knowledge and is not from them. He only imitates and resembles 
them and possesses nothing of knowledge. This has a very 
detrimental impact on the individual himself and the Muslim 
nation. This is because he speaks about Allah without knowledge 
and misguides people upon ignorance. Allah says: “Therefore 
who is more unjust than he who invents a lie upon Allah so as to 
lead people astray having no basis in knowledge." (Q 6:144). 
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It is said: “The world is corrupted by four types of people: an 
incompetent jurist, grammarian, doctor, and theologian. The 
first corrupts the country, the second corrupts the tongue, the 
third corrupts the body and the fourth corrupts the religion." 


Allah clarified this principle at the beginning of Szrab al- 
Baqarab from His statement: ^O' Children of Israel! Remember 
my blessing which I bestowed upon you." (Q 2:40) until His 
statement before mentioning Abraham: *O' Children of Israel.." 
(Q 2:47). This is further clarified by what the sunnah explicitly 
affirms through extensive, plain and clear discourse that can be 
understood by an unintelligent common person. 


Allah revealed in Surah al-Baqarah, many verses about the 
Children of Israel to remind them of His blessings upon them. He 
commanded them to follow Muhammed, whose Prophethood 
and Messengership they knew of from their Books, and whom 
their Prophets gave glad tidings of. He began by saying: “O’ 
Children of Israel remember my blessing which I bestowed 
upon you and fulfil your covenant with me so that I may fulfil 
my covenant with you.” (Q 2:40) and concluded by saying: “O’ 
Children of Israel, remember my blessings which I bestowed 
upon you, and that I favoured you over the rest of creation." (Q 
2:47) and, "And fear a day when no person shall avail another 
in the slightest, nor shall compensation be accepted from him, 
nor shall intercession be of any benefit to him" (Q 2:123). Then 
He mentioned Abraham and said: “And when Abraham’s Lord 
tested him with certain commandments." (Q 2:124). 

All of these verses, between the first and the last, are all 
in reference to the Children of Israel, reminding them of Allah's 


blessing 
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of sending to them Messengers and revealing the scriptures; and 
that it is obligatory upon them to believe in Allah's Messenger 
Muhammed. The Children of Israel are the sons of Jacob (Ya qüb) 
so Israel is actually Jacob because they are from his progeny, the 
twelve tribes (sibt). Each son from his children had a progeny and 
each progeny was known as ‘as-Sibf as in ‘tribe’ like the Arabs. 
Allah says: “And we divided them into twelve asbat (tribes) and 
nations" (Q 7:160). 

Many are the Prophetic narrations that consist of an 
encouragement to seek knowledge and a motive to attain it. In 
them is also a clarification of what beneficial knowledge is, and 
what non-beneficial knowledge is. If you return to the book: 
Jami’ Bayan al- Tim wa Fadlihi by Ibn ‘Abd al-Barr and other 


than it, you will come to know this. 


This [principle] then became the strangest of affairs whilst 
knowledge and figh were considered religious innovations and 
misguidance. At very best, they had a mixture of truth with 
falsehood. The knowledge which Allah praised and obligated the 
creation to have was regarded as something that only a heretic 
or an insane person would speak of. Also, whoever rejected this 
[principle], showed enmity towards it, authored books to warn 
against and foribid it, would be regarded as a knowledgeable 
scholar. 


THE TEXT 


Knowledge and figh were regarded as religious innovations 
and misguidance among some of the latter generations. This is 
because they abandoned authentic knowledge established upon 
the Book of Allah and the sunnah of His Messenger. Knowledge 
according to them was: so-and-so said this, and so-and-so said 
that, and telling stories like: indeed such-and-such grave can be 
benefited from, and indeed in such-and-such location, so-and-so 
saw in a dream such-and-such. This was the knowledge of these 
people, they would search for fabricated and buried narrations 
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which the people of knowledge buried and classified as fictional. 
Then you would find charlatans declaring them authentic. They 
would beautify the chains of narrations and attempt to restore 
them saying: ‘these are sound narrations’ - yet abandon the 
authentic narrations found in al-Bukhari, Muslim, the four sunan 
and the relied upon masanid. They abandon these narrations 
because they are not in their favour. It is obligatory to distinguish 
the truth from falsehood and to differentiate between them. 
If they are merged together, then this is treachery, fraud, and 
deceiving the people. The knowledge and its people whom Allah 
praised was then regarded as ignorance because it contradicted 
what they practised, and whoever spoke with praiseworthy 
knowledge was considered insane; they said: ‘the knowledge 
that Allah obligated changes the practises of the people and the 
religion of our fathers and forefathers’. 

Whoever authored books to warn against beneficial 
knowledge and praise blameworthy knowledge and also spread 
it among the people - they would say about him: ‘this is the 
jurist, this is the scholar’. As for he who disseminated authentic 
knowledge, they would say about him: ‘this person is not suitable, 
this person is ignorant’ and ‘this person wants to split-up the 
people. We want to gather the people, we don’t want separation’. 
Meaning: unity even if it is based upon falsehood, we don’t want 
separation that distinguishes between truth and falsehood, the 
pure and the filthy. This is impossible because unity does not 
occur by way of falsehood, it only occurs by way of truth, as a 
poet said: 


If the injury heals disproportionately // 
Then the negligence of the doctor becomes clear. // 
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THE TEXT 


The Fifth Principle 


Allah’s clarification regarding who the Awliya of Allah are, and 
His differentiating between them and the imposters who imitate 
them from among the enemies of Allah; such as the hypocrites 
and the evil doers. Sufficient in this regard is a verse in Surah al- 
‘Imran, which is His statement:“Say to them (O' Muhammad): if 
you truly love Allah then follow me, consequently Allah will love 
you.” (Q 3:31). 


This is a tremendous principle [because] it differentiates between 
the Awliya’ of Allah and the allies of the shaytàn. The people of 
falsehood began to name the allies of the shaytan: the Awliya’ 
of Allah. Eventually this issue became confusing for the people. 
So for this reason, Shaykh al-Islam ibn Taymiyah authored 
a beneficial book titled: ‘The Decisive Criterion Between the 
Awliya’ of the Most Merciful and the Allies of Shaytan’. Allah 
says: “Certainly, the Awliya’ of Allah shall not fear nor shall 
they grieve.” (Q 10:62). He then clarified who they are in His 
statement: “Those who believed and were pious.” (Q 10:63). 

These people are the Awliya’ of Allah. They combine 
faith and piety with beneficial knowledge and righteous actions. 
These individuals are truly the awliya’. The awliya’ are not those 
who transgress the Legislation of Allah and change His Religion, 
nor do they call to the worship of graves and tombs. Such a 
person is an ally of shaytan. A wal (singl. awliya’) of Allah is not 
a magician, soothsayer or a mystic who shows people magical 
illusions and says: ‘these are miracles’ - when in reality they are 
satanic trickery. 
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Loving Allah is thegreatest form of worship. A sign of having love 
for Allah is following che Messenger, so he who does not follow 
the Messenger is not a wali of Allah nor does he love Allah. The 
mystic says: ‘a person is not a wali of Allah until he transgresses 
against obedience to the Messenger’. So according to them, 
loyalty to Allah is in transgressing the sunnah of the Messenger 
and relying upon superstitions and religious innovations. This is 
loyalty according to them!! 

They say: ‘we worship Allah because we love Him, we do 
not worship Him fearing His Fire nor desiring His Paradise, we 
only worship Him out of our love for Him. 

So it is said to them: ‘you love Allah according to whose 
way?! Do you love Him according to the way of the Messenger 
or according to other than his way?! Certainly no one loves Allah 
except he who follows the Messenger. This is what separates the 
Awiliya’ of Allah from the allies of the shaytan. 


and a verse in Surab al-Maidah wherein He says: “O' you who 
believe! Whoever from among you turns back from his religion, 
Allah will bring about other people whom He loves and they 
love Him". (Q 5:54). Also a verses in Sarah Yünus wherein He 
says: “Certainly the Awliya’ of Allah shall not fear nor shall they 
grieve, those who believed and were pious." (Q 12:62-63) 


These are the attributes of Allah's Awliya’, they love Allah and 
Allah loves them. They are: “humble towards the believers and 
stern towards the disbelievers." Meaning: they love the believers 
and they have loyalty towards them. They also have enmity for 
the polytheist and disassociation from them.. "they strive in the 
cause of Allah and fear not the rebuke of the blamers. 
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Thatis the bounty of Allah which He bestows upon whomsoever 
He pleases and Allah is infinite in knowledge." (Q 5:54) 

These four attributes are the attributes of Allah's Awliya’ 
Asfor those who instruct people to worship other than Allah and 
to supplicate to people in the graves and tombs, and they name 
the illusions of the shayatin miracles from Allah; these are the 
attributes of Allah’s enemies. Therefore, you should take from 
these three verses the attributes of Allah's Awltya’. The first is in 
Surah al-Imran, the second verse is in Sarah al-Ma idah and the 
third is in Szrab Yunus. In them are the attributes of the Awliya’. 
Whoever has these attributes is a wal; of Allah and whoever has 
the opposites of these attributes is an ally of the shaytan. 


The situation then became such that most of those who claimed 
to have knowledge, be guides for the creation, and guardians of 
the Islamic legislation stipulated that the 4wliya’of Allah must be 
of those who abandons following the Messengers; and whoever 

THE TEXT follows them is not from the Awliya’ of Allah. It was also a must 
to reject Jihad, so whoever participates in Jihad is not considered 
from them. It was a must to reject Iman and piety, so whoever 
commits himself to Iman and piety is also not from the Awliya’ 
of Allah. O' our Lord we ask You for pardoning and wellbeing, 
indeed You are the All-Hearer of supplications. 


Whenever a person had transgressed the Islamic legislation, they 
would say: ‘this person knows Allah and has reached Him, he 
does not need to follow the Messenger. He takes from Allah 
directly’. They would also say: ‘you people take your religion 
from a dead person who narrated from a dead person and so on’ 
- meaning: the chains of narrations - ‘...but we take our religion 
from the Ever-Living Who never dies’. They claim to take their 
religion from Allah directly. 
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So according to them, the person who takes from the Messengers 
is not from the 4wliya’ of Allah and thus no one is considered 
a wali except he who transgresses against obedience to the 
Messenger. 

Nowadays, no one becomes a wali of Allah, according to 
the traditions of many later generations, except he who a dome 
or mosque is built upon his grave. As for he who was buried 
in accordance with the sunnah and nothing was built upon his 
grave, then he - according to them, is not a wali of Allah; even if 
he was from the best of the people. 

Also, according to them, a wali has specific attire. He 
wears a turban and a special robe. Ibn al-Qayyim said: “The 
Awliya’of Allah do not have signs by which they are distinguished 
by. Rather they, like the rest of the people, are unknown. The 
Messenger said: *perhaps a dishevelled, dusty person is rejected 
from people's doors, but if he were to swear by Allah it would be 
fulfilled." These are the attributes of Allah's 4wliya’, they do not 
make themselves known. Rather they strive to hide their virtue 
out of sincerity to Allah. Thus, from the attributes of Allah's 
Awliya’is humbleness, concealment and avoiding fame. 
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The Sixth Principle 


A refutation of a doubt that the shaytan fabricated so that 
people would abandon the Qur'àn and the sunnah, and instead 

THE TEXT follow various divergent opinions and emotional sentiments. 
The doubt: no one knows the Qur’an and the sunnah except an 
unrestricted jurist.” 


This is the final principle and it is very important. It is that they 
say: ‘we do not know the meanings of the Book and the sunnah 
and it is not possible for us to know them. No one knows them 
except the senior scholars’. So it is said to them: The Qur'àn 
consists of things that are clear, the common person and the 
educated know them; and by way of these things the proof is 
establish upon the creation. The Qur'an also consists of things 
which only the scholars in society know about, and things which 
no one except Allah knows. 

Yes, there are issues in the Qur'àn and sunnah that only 
an unrestricted jurist knows. However, there are many things 
that the common people know about and likewise the educated 
who have attained a small amount of knowledge. For example 
His statement: “Worship Allah and do not associate anything 
with Him in worship." (Q 4:36), and His statement: "Indeed 
whoever associates others with Allah in worship, Allah will most 
certainly forbid him from paradise and his abode will be the fire" 
(Q 5:72), similar to; “And do not come close to fornication.” (Q 
17: 32) and; “The meat of dead animals is forbidden for you." (Q 
5:3). And like; “Say to the believers: lower your gaze and guard 
your private parts." (Q 24:30). 
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These affairs are clear, the common person understands them 
when he hears them. 


The unrestricted jurist is described as having such-and-such 
THE TEXT attributes that perhaps are not completely found in Aba Bakr 
and ‘Umar. 


They stipulate the conditions of an unrestricted jurist that perhaps 
are not found in those who are from the best of people, like Aba 
Bakr and ‘Umar. These conditions are what they stipulated from 
their own selves, Allah says: “Do they not contemplate over the 
Qur’an!?” (Q 4:82). This is general for every Muslim. 

Everyone knows from the Qur’an whatever Allah makes 
easy for him to know. Thus, the common person attains whatever 
he is able to, likewise che educated and the firmly grounded 
in knowledge. “He sends down rain from the sky causing each 
valley to flow according to its capacity.” (Q 13:17). 

Every valley takes its portion from the flowing water. 
Knowledge is the same, Allah sent it down and every heart takes 
from it a set portion. The heart of the common person, the 
educated, the scholar and the firmly grounded in knowledge - 
everyone takes his portion according to what Allah gives him 
of understanding. As for saying: ‘no one understands anything 
from the Qur’an except the unrestricted jurist’, then this speech 
is incorrect. They say: ‘trying to understand the Qur'àn is an 
unpractical burden.’ The conditions that the scholars say are 
incumbent upon the mfi to fulfil are for the unrestricted jurist. 
They do not intend every person who wants to contemplate 
and benefit from the Qur’an. Such conditions are for deriving 
religious rulings that are ambiguous and vague, they are not the 
conditions for understanding clear issues like tawhid and shirk or 
the clear-cut obligations and prohibitions. 
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If an individual is not of such a description, then he must turn 
away from the Qur'an and the sunnah by default; there being no 
doubt or confusion in that. Whoever seeks guidance [directly] 
from the Qur’an and the sunnah is either a heretic or a mad 
person, due to the difficulty in understanding them both. Exalted 
is Allah above imperfection and glorious is His praise! How 
much did Allah clarify through (His) legislation, divine decree, 
creation and command in refutation of this accursed doubt - 
from various angles, to the point they are generally known by 
necessity. “But most people do not know.” (Q 7:187) “Indeed a 
verdict of punishment was passed against most of them, because 
they refuse to believe. Indeed We placed around their necks iron 
collars that reach their chins and force their head to face upwards. 
We placed a barrier before and behind them and covered them so 
they cannot see. It is the same to them whether you warn them or 
not, they will not believe. You can warn only he who follows the 
reminder and fears the Most Merciful though he cannot see Him. 
So give such people the glad tidings of forgiveness and a generous 
reward." (Q 36:7-11) 


These verses are about those who turn away from contemplating 
over the speech of Allah and the speech of His Messenger. At 
the end of these verses is he whom Allah bestowed His blessings 
upon. Such a person is: *He who follows the reminder and fears 
the Most Gracious." (Q 36:11). This is an example of the two 


groups. 


THE TEXT 


And in conclusion, all praise is due to Allah, Lord of all the 
worlds, and may Allah send salutations of praise upon our leader 
Prophet Muhammed, his family and companions until the Day 
of Judgment. 
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He concluded this treatise with the likes of what he began it with, 
by praising Allah and sending salutations of praise and peace 
upon His Messenger. This is from the beauty of authoring and 
teaching: that Allah is praised from the onset and at the end. 
May salutations of praise and peace be upon His 
Messenger, the teacher of goodness and caller to Allah; upon his 
family, companions, and those who are guided by his guidance, 
tread his path and hold firm to his sunnah until the Day of 
Judgment and all praise is due to Allah, Lord of all the worlds. 
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